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ﺍﻟﻮﺟﻮﺩ " ﻫﻮ ﺍﻟﺪﻻﻟﺔ
ﺍﻟﻤﺮﻛﺰﻳﺔ ﻋﻠﻰ " ﺍﻟﻨﻔﺲ
" ﺍﻟﻤﺴﻠﻤﺔ

ﻓﺎﷲ ﺑﺼﻴﺮ ﺑﻜﻞ ﺃﻋﻤﺎﻝ ﺍﻻﻧﺴﺎﻥ

ﺍﻹﺳﻼﻡ ﻫﻮ ﺁﺧﺮ ﻣﺮﺣﻠﺔ ﻣﻦ
ﺮ ﻣﺴﺎﺭ ﺍﻟﻮﺣﻲ ﺍﻟﻄﻮﻳﻞ ﻋﻠﻰ ﻣ
ﺍﻟﺘﺎﺭﻳﺦ.

ﻳﻌﻴﺶ ﺍﻟﻌﺎﻟﻢ ﺍﻹﺳﻼﻣﻲ ﺍﻟﻴﻮﻡ
 ﻟﻜﻨﻪ.ﻓﻲ ﺍﻟﻘﺮﻥ ﺍﻟﺨﺎﻣﺲ ﻋﺸﺮ
ﺷﻬﺪ ﻓﺘﺮﺓ ﺭﻛﻮﺩ ﺑﺪﺃﺕ ﻣﻊ
ﻧﻬﺎﻳﺔ ﺍﻟﻘﺮﻥ ﺍﻟﺮﺍﺑﻊ ﻋﺸﺮ
ﻣﻴﻼﺩﻱ ﻭﺍﺳﺘﻤﺮﺕ ﺍﻟﻰ
ﺍﻟﺜﺎﻣﻦ ﻋﺸﺮ.
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 ﺃﻧﻘﺴﻢ، ﺧﻼﻝ ﻓﺘﺮﺓ ﺍﻟﺮﻛﻮﺩ
ﺍﻟﻌﺮﺏ ﻓﻲ ﻛﻔﺎﺣﻬﻢ ﺿﺪ
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ﻟﻬﺆﻻﺀ ﺍﻟﺤﻜﺎﻡ.

ﺇﻥ ﻣﺴﺄﻟﺔ ﺍﻟﻤﺴﻠﻢ ﻟﻴﺴﺖ ﺍﻟﺪﻳﻦ
 ﻋﻨﺪﻣﺎ.ﻓﻘﻂ ﺑﻞ ﺍﻟﻬﻮﻳﺔ ﺍﻳﻀﺎ
، ﻳﺘﻌﻠﻖ ﺍﻟﻤﻮﺿﻮﻉ ﺑﺎﻟﻬﻮﻳﺔ
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 ﻭﺑﻤﺎ ﺃﻥ ﺍﻟﻬﻮﻳﺔ.ﺍﻟﺪﻳﻦ
، (  ﻋﺮﺑﻴﺔ،ﻣﺰﺩﻭﺟﺔ ) ﺍﺳﻼﻣﻴﺔ
ﺎ ﺃﻭﺳﻊﻓﺬﺍﻙ ﻳﻌﻄﻲ ﻓﻬﻤ
ﻭﺃﻛﺜﺮ ﺷﻤﻮﻟﹰﺎ ﻟﻔﻬﻢ ﺍﻟﻌﻘﻞ
ﺍﻟﻌﺮﺑﻲ ﺍﻟﻤﺴﻠﻢ ﺍﻟﻤﻌﺎﺻﺮ

ﻗﺪ ﻧﺘﺴﺎﺀﻝ ﻋﻦ ﺍﻟﻔﺮﻭﻗﺎﺕ
، " ﺑﻴﻦ " ﺍﻟﻤﺴﻠﻢ "ﻭ" ﺍﻹﺳﻼﻣﻲ
 ﺗﻠﻚ ﻣﻔﺎﻫﻴﻢ ﺳﻌﻴﻨﺎ ﻟﺘﻮﺿﻴﺤﻬﺎ،
ﻓﻲ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ.

 ﻟﻐﻮﻳﺎ، "ﻳﺸﻴﺮ ﻣﺼﻄﻠﺢ "ﺇﺳﻼﻣﻲ
ﺇﻟﻰ ﺍﻟﺪﻳﻦ ﺃﻭ ﺍﻷﻋﻤﺎﻝ ﺍﻟﺘﻲ
 ﻭﻟﻴﺲ ﺍﻟﻰ،ﺗﺘﻢ ﺑﺎﺳﻢ ﺍﻟﺪﻳﻦ
ﺍﻟﺸﺨﺺ ﺍﻟﺬﻱ ﻳﻤﺎﺭﺱ ﺷﻌﺎﺋﺮ
 ﻳﻤﻜﻨﻨﺎ ﺍﻥ،  ﻭﺑﺎﻟﺘﺎﻟﻲ.ﺍﻟﺪﻳﻦ
ﻧﻘﻮﻝ "ﻣﺠﺘﻤﻊ ﺍﺳﻼﻣﻲ" ﺃﻭ
""ﻓﻦ ﺇﺳﻼﻣﻲ.
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ﺃﻥ ﻳﻨﻄﺒﻖ ﻧﻔﺲ ﺍﻟﺨﻄﺎﺏ
ﺍﻟﻤﻌﺮﻓﻲ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭ
ﻏﻴﺮ ﺍﻟﻤﺴﻠﻤﻴﻦ؟

ﻫﻞ ﻟﻠﺘﺤﻠﻴﻞ ﺍﻟﻨﻔﺴﺎﻧﻲ ﻣﻜﺎﻥ
ﻓﻲ ﺍﻟﻌﺎﻟﻢ ﺍﻹﺳﻼﻣﻲ ﺍﻟﻴﻮﻡ ﻭ
ﻫﻞ ﻫﻮ ﺿﺮﻭﺭﺓ ؟
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ﻣﺎ ﺍﻟﺬﻱ ﻧﺤﺘﺎﺟﻪ ﻟﻤﻌﺮﻓﺔ
ﺍﻟﺬﻫﻨﻴﺔ ﺍﻻﺳﻼﻣﻴﺔ ﻣﻌﺮﻓﺔ
ﻛﺎﻓﻴﺔ ﺣﺘﻰ ﻧﺘﻌﺎﻣﻞ ﺑﻔﻌﺎﻟﻴﺔ ﻣﻊ
ﺍﻟﻤﺮﻳﺾ ﺍﻟﻨﻔﺴﺎﻧﻲ ﺍﻟﻤﺴﻠﻢ؟

ﻣﻦ ﺧﻼﻝ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﻧﺴﻌﻰ
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ﺏ( ﺍﻟﻌﻼﺝ ﺍﻟﻨﻔﺴﺎﻧﻲ ﺍﻟﺤﺪﻳﺚ
ﺍﻟﺬﻱ ﻳﺤﺘﺮﻡ ﺍﻟﺘﻘﺎﻟﻴﺪ
2) ﺍﻟﺘﻔﺴﻴﺮ ﺗﺤﻠﻴﻠﻲ ﻟﻸﺣﺪﺍﺙ
ﺍﻟﻤﻴﺘﺎﻧﻔﺴﻴﺎﻧﻴﺔ ﻓﻲ ﺣﻴﺎﺓ
ﺍﻟﻤﺴﻠﻤﻴﻦ
3) ﺷﺮﺡ ﻭﺗﺒﻴﺎﻥ ﺍﻟﻌﻼﻗﺔ ﺑﻴﻦ
ﺍﻟﺬﻫﻨﻴﺔ ﺍﻟﻘﻜﺮﻳﺔ ﺍﻟﺴﺎﺋﺪﺓ ﻓﻲ
ﺍﻟﻤﻨﻄﻘﺔ ﺍﻟﻌﺮﺑﻴﺔ ﻭﺧﺼﺎﺋﺼﻬﺎ
ﺍﻟﺜﻘﺎﻓﻴﺔ.
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ﺇﻥ ﺭﻭﺍﺳﺐ ﺍﻟﻤﺎﺿﻲ ﺗﻌﺪ
ﻋﻮﺍﻣﻞ ﺣﺎﺳﻤﺔ ﻭﻗﻮﻳﺔ ﻓﻲ
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ﺑﻬﺎ ﺍﻟﻤﺮﺽ ﻭﺍﻟﻌﻼﺝ ﻭﺍﻟﻨﻈﺮﺓ
ﻟﻠﺤﻴﺎﺓ ﻭﺍﻟﻤﻮﺕ ﻭﺍﻟﻤﺸﺎﻋﺮ
 ﺍﻟﺦ...ﺍﻻﻧﺴﺎﻧﻴﺔ

ﺍﻟﺘﺎﺭﻳﺦ ﻭﺍﻷﺳﺎﻃﻴﺮ ﻫﻤﺎ
ﺍﻟﻤﺤﺪﺩ ﺍﻻﺳﺎﺳﻲ ﺑﺎﻟﻨﺴﺒﺔ

ABSTRACT

ﻟﻠﻄﺐ ﺍﻟﻨﻔﺴﻲ ﻭﺍﻟﺼﺤﺔ
ﺍﻟﻌﻘﻠﻴﺔ.

“There is no God in this book,” such were the last words of Freud before
his death. And somewhat earlier, Nietzsche proclaimed that God had died. Were
they both the precursors of the apocalypse, or, conversely, of a relief for the
nihilistic Europe? Nobody knew that. However, when looking back into the
epoch of denial, Europe was found soaking in the abyss of moral dissolution,
all-permissiveness and, at once, desperately looking for its lost object. For
Europe God is dead. And its place has been gradually taken by the objects of
material wealth, luxury, and enjoyment. In contrast to the Muslim world, which
stands as the total opposite of the Freud`s enunciation. It experienced a wholly
different exposure. In Islam, God is ubiquitous and it is the central signifier of
the Muslim psyche. If God cannot be personified, which Islam forbids, He can
also not become part of history or die.1 God is thus omnipresent, humankind can
never be alone in the world, every movement is watched by God.2 Islam is the
last phase of a long development of Revelation in history. Two principal phases
preceded Islam, Judaism, and Christianity. The Islamic world, which has its
concrete term in Arabic ummah, is more than 30% of the world’s population and
this number is constantly growing.3 The Muslim world lives now in its fifteenth
century. The stagnation period started in the end of the fourteenth century and
continued until the eighteenth.4 During the stagnation period, the Arabs became
divided between loyalty to the Muslim non-Arab rulers in their fight against the
European Crusaders and opposition to these rulers.5 For the first time in Arab
history, however, the Arabic identity became distinct from the Islamic.6 At the
end of that period the pan-Arabic movement emerged, and Arabic and Islamic
identities became distinct one from another.7Today the Arab states comprise
Algeria, Bahrain, Comoros, Djibouti, Egypt, Iraq, Jordan, Kuwait, Lebanon,
Libya, Mauritania, Morocco, Oman, Palestine, Qatar, SaudiArabia, Somalia,
Sudan, Syria, Tunisia, United ArabEmirates and Yemen. And among the
Muslim states there are Afghanistan, Albania, Azerbaijan, Bangladesh, Benin,
Brunei, Burkina Faso, Cameroon, Cote d’Ivoire, Maldives, Chad, Gabon,
Gambia, Guinea, Guinea-Bissau, Guyana, Indonesia, Iran, Kazakhstan,
Kyrgyzstan, Malaysia, Mali, Mozambique, Niger, Nigeria, Pakistan, Senegal,
Sierra Leone, Suriname, Togo, Turkey, Turkmenistan, Uganda and Uzbekistan.
As shown above, the question of the Muslim is not only that of religion but also
of identity. When dealing with identity, here the Islamic will be often
intertwined with the Arabic. Since it is a double identity, specifically this
standpoint gives a broader and fuller grasp of understanding of the core of the
contemporary Muslim mind. Also, the reader might be contemplating upon the
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ﻣﻦ ﺃﺟﻞ ﻓﻬﻢ ﺃﻓﻀﻞ ﻟﻮﺿﻌﻴﺔ
ﺍﻟﺘﺤﻠﻴﻞ ﺍﻟﻨﻔﺴﺎﻧﻲ ﻓﻲ ﺍﻟﻌﺎﻟﻢ
 ﻳﺠﺐ ﺃﻥ ﻧﻨﻈﺮ ﺇﻟﻰ،ﺍﻹﺳﻼﻣﻲ
ﻣﺮﺍﺣﻞ ﺗﻄﻮﺭﻩ ﻓﻲ ﻋﻤﻘﻪ
 ﺑﺪﺀﺍ ﻣﻦ ﻋﺼﺮ ﻣﺎ،ﺍﻟﺘﺎﺭﻳﺨﻲ
ﻗﺒﻞ ﺍﻹﺳﻼﻡ ﺣﺘﻰ ﺃﻳﺎﻣﻨﺎ ﻫﺬﻩ.

ﺑﻌﺾ ﻋﻨﺎﺻﺮ ﺍﻟﻌﻼﺝ ﺍﻟﻨﻔﺴﺎﻧﻲ
 ﺳﺒﻖ ﺗﻮﺍﺟﺪﻫﺎ ﻓﻲ،ﺍﻟﺘﺤﻠﻴﻠﻲ
ﺍﻟﻌﺎﻟﻢ ﺍﻹﺳﻼﻣﻲ ﺣﺘﻰ ﻗﺒﻞ
ﻇﻬﻮﺭﻫﺎ ﻓﻲ ﺃﻭﺭﻭﺑﺎ ﻣﻦ ﻗﺒﻞ
ﻓﺮﻭﻳﺪ.

ﺇﻥ ﺍﻟﺪﻳﻦ ﻭﺍﻟﺘﺎﺭﻳﺦ ﻭﺍﻟﺜﻘﺎﻓﺔ
 ﺗﺸﺘﺮﻙ ﻓﻲ، ﻭﺍﻟﻠﻐﺔ ﻭﺍﻟﺒﻴﺌﺔ
ﺃﻭﻃﺎﻥ ﻣﺴﺎﺣﺎﺗﻬﺎ ﺷﺎﺳﻌﺔ ﻓﻲ
 ﻫﻲ ﻋﻮﺍﻣﻞ، ﺍﻟﻌﺎﻟﻢ ﺍﻹﺳﻼﻣﻲ
ﺗﻮﺣﻴﺪ ﻭ ﻓﻲ ﺍﻟﻮﻗﺖ ﻧﻔﺴﻪ
ﻋﻮﺍﻣﻞ ﺗﻔﻜﻴﻚ.

differences between the Muslim and the Islamic, which are distinct concepts,
applied in this book. “Islamic”, grammatically speaking, refers to the religion or
the acts done in the name of that religion, and not a person who practices that
religion. Consequently, it can be referred to the Islamic community or Islamic
art. And “Muslim” is used to describe all people of the Islamic faith but not the
faith itself. You will find this book mentioning the religion of Muslims, but not
the Muslim religion. In such a way, we have gradually approached the original
query, which stood at the roots of the idea of creating this book. So, why there
ever arose a need of writing separately about the Muslim consciousness? Cannot
the same metapsychological discourse apply productively to Muslims as well as
to non-Muslims? Actually, the very idea of this book came up as a result of
constant reflections upon the issues, which, among others, also include:

ﺗﻜﻤﻦ ﺍﺍﻟﺘﺒﺎﻳﻨﺎﺕ ﻓﻲ
ﺍﻟﻤﻘﺎﺭﺑﺎﺕ ﺍﻟﻤﺨﺘﻠﻔﺔ ﻟﺘﻔﺴﻴﺮ
ﺍﻷﺣﺪﺍﺙ ﺍﻟﺘﺎﺭﻳﺨﻴﺔ ﻭﺍﻟﻌﺎﺩﺍﺕ
ﺍﻟﺜﻘﺎﻓﻴﺔ ﺍﻟﺮﺋﻴﺴﻴﺔ

ﺍﻹﺳﻼﻡ ﻫﻮ ﺃﻛﺜﺮ ﻣﻦ ﻛﻮﻧﻪ
• Whether, psychoanalysis is possible and needed in the Muslim world?

 ﻫﻮ ﻣﻨﻬﺞ ﻭﺃﺳﻠﻮﺏ، ﺩﻳﻨﺎﹰ ﻓﻘﻂ

• What challenges might psychoanalysis face in the Muslim world?

ﺣﻴﺎﺓ.

• What can be considered as the sufficient knowledge about the
functioning of the Islamic mind so that to work effectively with the Muslim
patient?

ﺇﻥ ﺍﻻﻫﺘﻤﺎﻡ ﺑﺎﻟﺘﺤﻠﻴﻞ ﺍﻟﻨﻔﺴﺎﻧﻲ
This is a book about the other psycholinguistic and sensuously perceptive
structure, which is also an attempt to:

ﻓﻲ ﺍﻟﻌﺎﻟﻢ ﺍﻹﺳﻼﻣﻲ ﺣﺪﻳﺚ
 ﻭﺭﺑﻤﺎ ﻳﻌﻮﺩ ﺇﻟﻰ،ﻧﺴﺒﻴﺎﹰ
1990-1970 ﺍﻟﻔﺘﺮﺓ.

1) Fill in the existing gap of information about:
a) the interaction between Islam and psychoanalysis;
b) the up-to-date psychological treatment, which would respect the
tradition and recognize the modern changes at once;
2) Find analytical explanation to the metapsychological occurrences in the
Muslim life;
3) Explain and establish the correlation between the prevalent mental
conditions in the Arab region and its cultural specificities.
The difficulties encountered in the course of the research about the
psychoanalysis in the Muslim world have prompted me to envisage the
presentation of this work not only in a form of portrayal of the range of
problems, but also through attaching of more significance to the particular
conditions of reception of the analytical practice in the Muslim world, and
illustrating the still existing limits of psychoanalysis in the context of the
modern Muslim society. Hopefully, this research will inspire more discussion
and raise more questions.

) ﺍﻟﺠﺰﺀ ﺍﻷﻭﻝ ﻣﻦ ﺍﻟﻜﺘﺎﺏ
ﺍﻟﺘﻔﺎﻋﻼﺕ ﺍﻟﺘﺎﺭﻳﺨﻴﺔ ﺑﻴﻦ
( ﺍﻟﺘﺤﻠﻴﻞ ﺍﻟﻨﻔﺴﺎﻧﻲ ﻭﺍﻹﺳﻼﻡ
ﻳﻌﺮﺽ ﺍﻟﺨﻠﻔﻴﺔ ﺍﻟﺘﺎﺭﻳﺨﻴﺔ ﺍﻟﺘﻲ
ﻋﻠﻰ ﺃﺳﺎﺳﻬﺎ ﺗﻢ ﺍﻋﺪﺍﺩ ﻫﺬﺍ
ﺍﻟﻜﺘﺎﺏ.

ﻳﺒﺪﺃ ﺍﻟﻤﺨﻄﻂ ﺍﻟﺰﻣﻨﻲ ﺍﻟﺰﻣﻨﻲ
ﺑﻌﺼﺮ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻭﻳﻤﺘﺪ ﺣﺘﻰ
 ﻳﺘﻜﻮﻥ ﺍﻟﻌﻨﺼﺮ.ﺍﻟﻴﻮﻡ

CHAPTER 1

، ﺍﻟﺘﺤﻠﻴﻠﻲ ﻣﻦ ﻧﻈﺮﻳﺎﺕ ﻣﺨﺘﻠﻔﺔ

Introduction

ﺍﻧﻌﻜﺎﺳﺎﺕ ﺍﻓﺘﺮﺍﺿﻴﺔ

Gustav Jung taught that remnants of the past are strong determining
factors of reaction patterns to stresses, symptomatology of mental illnesses and
the way a people look at disease, treatment, life, death, human emotions and the
like. History and mythology are living determinants for psychiatry and mental
health. Thence, to comprehend better the state of psychoanalysis in the Islamic
world, we should look closer at the evolutionary stages, it has gone through,
starting from the pre-Islamic era and proceeding until the present days. Islam
and psychoanalysis are not a so-called “tale of mutual ignorance”. Certain
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ﻭﻣﻌﺎﺩﻻﺕ ﻣﻔﺎﻫﻴﻤﻴﺔ ﺗﺘﻌﻠﻖ
ﺑﺎﺣﺪﺍﺙ ﺟﺪﺕ ﻓﻲ ﺍﻟﺘﺎﺭﻳﺦ
ﺍﻟﻌﺮﺑﻲ ﻭﺃﺛﺮﺕ ﻋﻠﻰ ﺗﻜﻮﻳﻦ
ﺍﻟﻌﻘﻞ ﺍﻟﺠﻤﻌﻲ.

elements of psychoanalytic treatment existed in Muslim world even earlier
before they were introduced in Europe by Freud. Hegel called Islam “the
religion of sublimity”. In Hegel’s “passion for abstraction” narrative from the
Philosophy of History (1837), Islam appears an abstraction that vanquished the
imaginary.
Religion, history, culture, language and climate, which such vast
territories, as the Islamic world shares, are at the same time common uniting and
disuniting factors. The divergences lay in different approaches to the
interpretation of key historic events and cultural customs; the existence of a
huge number of spoken dialects, as well as concepts of health and illness. Even
in the religious domain, which is a part of shared identity, the disparities happen
(e.g. sunnits and shiites). Islam is more than just a religion, it has become a way
of life. Throughout the history, the national cultures and traditions have left such
a deep impact on the practice of Islam, that nowadays an average Muslim finds
it difficult to tell apart one from another. Moreover, the permanent interactions
with the outside world (via trade) have brought in the elements of foreign,
oftentimes, opposite cultures into the region, therefore, enabling the coexistence
of numerous autochthonous worldviews on one land. And this is another
phenomenon, that constitutes a Muslim identity. Medicine along with
psychiatry, in particular, was the first one to benefit from this synthesis.
The interest in the psychoanalysis in the Muslim world is a relatively
recent fact, which can be dated to the period 1970-1990. The reasons for this late
reception shall be sought for at once in the status of the developing countries and
their difficulties in the domain of education of human resources after the
independence, rather than in the specificities of relations maintained between the
Muslim world and the West.

ﺍﻟﺠﺰﺀ ﺍﻟﺜﺎﻧﻲ ) ﺑﻨﻴﺔ ﺍﻟﻨﻔﺲ
ﺍﻟﻤﺴﻠﻤﺔ ( ﻳﻌﺮﻑ ﺍﻟﺪﻭﺍﻓﻊ
، ﺍﻟﺮﺋﻴﺴﻴﺔ ﻟﺬﺍﺕ ﺍﻟﻤﺴﻠﻢ
ﻭﻳﻌﺮﺽ ﺑﺸﻜﻞ ﺷﺎﻣﻞ ﺍﻷﺳﺲ
ﺍﻟﺜﻘﺎﻓﻴﺔ ﻟﻬﺎ.

ﺍﻟﺠﺰﺀ ﺍﻟﺜﺎﻟﺚ ) ﺍﺿﻄﺮﺍﺑﺎﺕ
ﺍﻟﺼﺤﺔ ﺍﻟﻌﻘﻠﻴﺔ ﻓﻲ ﺍﻟﻌﺎﻟﻢ
ﺍﻟﻌﺮﺑﻲ ﺍﻟﻤﻌﺎﺻﺮ( ﻳﺘﺤﻮﻝ ﻣﻦ
 ﺩﻳﻨﺎﻣﻴﻲ-ﺍﻻﺳﺘﻘﺼﺎﺀ ﺍﻟﻤﺎﻛﺮﻭ
ﺍﻟﻜﻠﻲ ﺇﻟﻰ ﺧﺼﻮﺻﻴﺎﺕ
ﺍﻻﺧﺘﻼﻻﺕ ﺍﻟﻌﻘﻠﻴﺔ ﻋﻨﺪ ﺍﻟﻌﺮﺏ
ﺍﻟﻤﻌﺎﺻﺮﻳﻦ

Overview of the Book
The book is divided into three main parts in addition to an introduction
and a conclusion.

ﻓﻲ ﺍﻟﺨﺎﺗﻤﺔ ﻧﺴﻌﻰ ﺇﻟﻰ
ﺍﺳﺘﺨﻼﺹ ﺍﻟﺪﺭﻭﺱ ﻣﻦ

Part I (Historical Interactions between Psychoanalysis and Islam)
introduces the historical background, on the basis of which the book is
organized. The chronological timeline begins with the jahiliya epoch and
extends until nowadays. The analytical element comprises various theories,
hypothetical reflections and conceptual equations regarding the events, which
occurred in the Arab history and influenced the formation of the collective mind.
All good things need not come together — so, the synopsis of the strengths and
the weaknesses of the mental health systems in the Arab region is also included.
It also contains the in-depth country examples with inclusive statistics provided
by WHO and other stakeholders.

ﺍﻟﺮﻋﺎﻳﺔ ﺍﻟﺼﺤﻴﺔ ﺍﻟﻨﻔﺴﺎﻧﻴﺔ

Part II (The Structure of Muslim Psyche) introduces the identification for
the main signifiers of the Muslim psyche and comprehensively provides the
cultural underpinning for each of them. The conceptual grounds are supported
by the practical experience of the world influential psychoanalysts.

ﻫﺬﺍ ﻟﻜﺘﺎﺏ ﻳﺴﺘﻌﺮﺽ

Part III (Mental Health Disorders in the Contemporary Arab World) shifts
the focus from the broad macro-dynamical survey to the specifics of mental
dysfunctions of modern Arabs less as ends in themselves than as means to
address the prevalent symptomatology and the therapeutic constraints of the
region.
The conclusion to the book seeks to draw out lessons from the glorious
past of the Arab medicine and apply its principles to the modern Muslim mental
health care system. It also reviews the actual problematics of the relation
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ﺍﻟﻤﺎﺿﻲ ﺍﻟﻤﺠﻴﺪ ﻟﻠﻄﺐ ﺍﻟﻌﺮﺑﻲ
ﻭﺗﻄﺒﻴﻖ ﻣﺒﺎﺩﺋﻪ ﻋﻠﻰ ﻧﻈﺎﻡ
ﺍﻹﺳﻼﻣﻲ ﺍﻟﻤﻌﺎﺻﺮ.

ﺍﺷﻜﺎﻟﻴﺔ ﺍﻟﻌﻼﻗﺔ ﺍﻟﺤﺎﻟﻴﺔ ﺑﻴﻦ
ﺍﻟﺘﺤﻠﻴﻞ ﺍﻟﻨﻔﺴﺎﻧﻲ ﻭﺍﻹﺳﻼﻡ
ﻭﻳﺒﺤﺚ ﻋﻦ ﺳﺒﻞ ﺗﺠﺎﻭﺯ
ﺍﻟﺘﺤﺪﻳﺎﺕ ﺍﻟﻜﺎﻣﻨﺔ.

between psychoanalysis and Islam and seeks a way to overcome the underlying
challenges.
ﺭﺍﺑﻂ ﻛﺎﻣﻞ ﺍﻟﻨﺺ:
http://www.arabpsynet.com/Documents/DocBookYana-ArInTreat.pdf

*** *** ***

ﺟـﺎﺋـــــﺰﺓ ﺍﻟﻐﺎﻟـــــــﻲ ﺃﺣﺮﺷـــــــــﺎﻭ
ﻟﺸﺒﻜـﺔ ﺍﻟﻌﻠــــﻮﻡ ﺍﻟﻨﻔﺴﻴــــــﺔ ﺍﻟﻌﺮﺑﻴـــــــــﺔ 2018
ﺩﻋـــﻮﺓ ﻟﺘﻘﺪﻳـــﻢ ﺍﻟﺘﺮﺷﺤـــﺎﺕ
ﺷﺮﻭﻁ ﺍﻟﺘﺮﺷﺢ ﻟﻠﺠﺎﺋﺰﺓ
www.arabpsynet.com/Prizes/Prize2018/APNprize2018.pdf

ﺍﺭﺗﺒﺎﻃﺎﺕ ﺫﺍﺕ ﺻﻠﺔ
ﺩﻟﻴﻞ ﺟﺎﺋﺰﺓ ﺷﺒﻜﺔ ﺍﻟﻌﻠﻮﻡ ﺍﻟﻨﻔﺴﻴﺔ ﻋﻠﻰ ﺍﻟﻤﺘﺠﺮ ﺍﻻﻟﻜﺘﺮﻭﻧﻲ
http://www.arabpsyfound.com/arabpsynet.php?p=2

ﺩﻟﻴﻞ ﺟﺎﺋﺰﺓ ﺷﺒﻜﺔ ﺍﻟﻌﻠﻮﻡ ﺍﻟﻨﻔﺴﻴﺔ ﻋﻠﻰ ﺍ ﺍﻟﻔﺎﻳﺲ ﺑﻮﻙ
https://www.facebook.com/Arabpsynet-Award-289735004761329/?ref=bookmarks

*** *** ***

ﺷﺒﻜﺔ ﺍﻟﻌﻠﻮﻡ ﺍﻟﻨﻔﺴﻴﺔ ﺍﻟﻌﺮﺑﻴﺔ
ﻧﺤﻮ ﺗﻌﺎﻭﻥ ﻋﺮﺑﻲ ﺭﻗﻴﺎ ﺑﻌﻠﻮﻡ ﻭﻃﺐ ﺍﻟﻨﻔﺲ
ﺍﻟﻤﻮﻗﻊ ﺍﻟﻌﻠﻤﻲ
http://www.arabpsynet.com/

ﺍﻟﻤﺘﺠﺮ ﺍﻻﻟﻜﺘﺮﻭﻧﻲ
http://www.arabpsyfound.com

*** *** ***

ﺍﻟﺴﻴﺮ ﺍﻟﻌﻠﻤﻴﺔ
ﻧﻤﻮﺫﺝ ﺍﺩﺭﺍﺝ ﺍﻭ ﺗﺤﺪﻳﺚ ﺍﻟﺴﻴﺮﺓ ﺍﻟﻌﻠﻤﻴﺔ
) ﻋﻨﺪ ﺗﺤﺪﻳﺚ ﺍﻟﺴﻴﺮﺓ ﺍﻟﻌﻠﻤﻴﺔ ﻳﺘﻢ ﺣﺬﻑ ﺍﻟﺴﻴﺮﺓ ﺍﻟﺴﺎﺑﻘﺔ (@ @
@ @http://arabpsynet.com/cv/cv.htm
*** *** *** @ @

ﻗﺎﺋﻤﺎﺕ

ﺍﻟﻤﺮﺍﺳﻼﺕ @ @

ﻧﻤﻮﺫﺝ ﺍﺩﺭﺍﺝ ﺍﻟﺒﺮﻳﺪ ﺍﻻﻟﻜﺘﺮﻭﻧﻲ ﺑﻘﺎﺋﻤﺎﺕ ﻣﺮﺍﺳﻼﺕ ﺍﻟﺸﺒﻜﺔ@ @
http://arabpsynet.com/admin/consMails1.htm
*** *** *** @ @

" ﺍﻟﻜﺘﺎﺏ ﺍﻟﺴﻨﻮﻱ  2018ﻟﺸﺒﻜﺔ ﺍﻟﻌﻠﻮﻡ ﺍﻟﻨﻔﺴﻴﺔ ﺍﻟﻌﺮﺑﻴﺔ "
" ﻣﻨﺠﺰﺍﺕ  15ﻋﺎﻣﺎ ﻣﻦ ﺍﻟﻌﻄﺎﺀ "
)ﺷﺎﻣﻞ ﻛﺎﻣﻞ ﺍﻻﻧﺠﺎﺯﺍﺕ (
http://www.arabpsynet.com/Documents/eBArabpsynet.pdf
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